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ESSAY 


CONCERNING 


Humane Underſtanding. 


SIR, » 

Am always beſt Po with, that Philoſophy» 
and thole SpecMtions, that have the faireſt 
[ Aſpect upon Morality and Religion, and ſo 
| know you are, You know alſo, that Prin- 
ciples, not inconliſtent with theſe Sacred Things, 
may yet fall ſhort, or lay no good Foundation 
tor the Prout of them. I ſhou'd be very willing 
to be convinc'd that the Principles of Humane On- 

derſtanding, as you have repreſented them in your 

ingenious Eſlay, are not of this Nature. I know 
they are not fo intentionally ; but according to. | 
the beſt Improvements that I can make of them,, 
| do not find that they-will reach fo far, as to © 
A 2 give , 


o : 7 -- 
a | : | 
: ” 7 


: . s ae 


(4) 


give us a firm and full Baſis for Morality, the 
nty of Reveafd Retigion;-and the 7 hits of 
the Soul of Man. | fay, 4 do not fine + for it does 
not follow from thence, tht the kearned Author 
cannot make better Deductions trom them than [ 
cat, and}extend. them | farthed, _ with m6 
Fotee, "1 know, and (& by dafly Experience, that 
a Perſon that hath a particular Genius and In- 
clination for ſuch 4nd ttch Prineiples, or ſuch an 
Art or Science, can carry it farther thaqg_ apother 
that has n#t that Talent. IF 1 Had all the? Tools 
and Materials fit for making a good Witch, I 
cou'd not make it like an Artiſt : And theretore 
| never judge ot anvther Man's Abilities by my 
own, but by the Proot he gives of his Art and 
Judgment. N 


4 4 


Your general Principle of picking up all our 
Knowledge trom our frve Senles, I confels docs not 
fit cafily in my Though's, tho you joyn Reflection 

wa” to belp us. I think = part of Mankind . 
(which is far the great Fjygt) muſt have /nore 
ouftiendious Ways to knv' ir Duty, tHk*n by 
long and obſcnfe Dedudtions. But that 1s not 
the Bnſmeſs of this Letter. My Intention, at preſent. 
is only to be informed how far all the Prineiples 
of that 1ingemons Effay rakeh together, will give 
us a ſite Foundarion fors Morality, Revealed Relroi- 
on, and a fiture Life, As to Viorality, we think 
the great Foundation of it 1, the DiſtinQion oft 
Good and Evil, Virtne and Viee, : Tyrpis & He- 
reſt, "as they are nivally call'd : And I do not find r 
thar my Eyes, Ears, Noſtrils, or any other oatward 
Senſes, thake afily Diſtin&ion of theſe Things, as 
they - 
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gcofible and piercng, as aſt diticrence I feel from 
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they do of Sounds, Coloursd Scents, or other out- 
wn Obj:&s 3 nor from any Idea's taken in from 
chem, or from their Reports, am I conſctous that 
| doconclude, or can conclude, that there 1s ſuch 
a Diſtintion in the Nature ot Things or that it 
conſiſt only in Plcaſurc and Pain, Conveniency Pag. 123; 
and Inconveniency. : 1 allow that you may infer trom $ : 
Obſervation and Reaſon, that ſuch a Diſtinction is 
uſetul ro Society and Governments: but fo the Poli. 
titians ſay,and that this is the only Bottom of Morali- 
ty and Religion. Both Divines and Philoſophers, 
you know, make a more immutable and intrialick 
Diſtin&ion, which 1s that I cannot make out from 
your Principles. It this Diſtinction be a Deluſion 
tO Us, tis fuch a one as I cannot help or diſco- 
ver : This I am lure of, that the Diſtinction, ſup- 
pole of Graittde and Ingrattude, Fidclity and 
Infidelity, Juſtice and Injultice, and ſuch' others, 
1s as {ſudden without any Ratiacination, and as 


the Scent of a Roſe; of Aſſa-tatida. 'Tis not 
like a Thcorew, whim we come to know by the 
help of precedent Demonſtrations and Poſtulatums, 
bur it riſes. as quick as any of our Paſlions, or as 
Laughter at the (ight of a ridiculous Accident or 
Object. But I will leave this to your farther Ex- 
plication : And you having ſignified, in ſeveral parts, - 
of your Treatiſe, that vou think Morality as ca- & 56. 
pable of Demonſtration, as Mathematicks this gives Pag. 314. * 
me reaſon to ſuſpect that 1t 15 not the deficiency $, "4 J 
of your Princes but my own ſhort-(ighredneſs, $ 8. 
that makes me_at. a loſs, . how to diſcern that Evil my 
dence, or make out that Demonttration, from your"! 
Grounds, 12 
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* You allow, | think, Mora! Good and Fril to be 
{(uch antecedently to all Human Laws : but you 
ſuppoſe them to be ſuch ( it I uncerſtand yau 
| right) by the Divine Law. To know your Mind 
farther, give me leave to ask , What 1s the Rea- 
ſon or Ground of that Divine Law 2 Whether the 
Arbitrary Will of Gol, The good of Men, or 
| the 1ntrintick Nature of the Thing; themſelves : 
5 It I knew upon Which of theſe three Grounds you 
wud build your Demouſtration of Morality, [ 
could better mike a Judgment of it. You ſeem 
(p. 192. v. 5.) to relolve. all into the Will and 
Power of the Law-Maker : Bnt has the Will of 
the Law-Naker no Rule to go bv? And 1s not 
that which s a Rule to Hs \Will. a Rule allo to 
ours. and indeed the Oriyinal Rule >-—Pur | can 
proceed in this no ftarthcr 'till 1 fee more fully 
what vour Notion of Nloraiy 1, and in what 
Mcthod you purſue it Ga Demonſtration 


As to Revealed Religion, my Difhculty 1s only 
this, how it can be prov d from your ['rinciples, 
that the Author of the Revclation is Irons, 
The Truth of the Revelanon, vou know, depends 
upon the: Veracity of the Revealcr, and. this I 
think our outward Sentes cannot tel] ns, nor any 
reflection upon their Idea's. You will fav poſſibly, 
that Miracles and the -complciion of Propheſies, 
? are {enſlible Etteds which accompany the Revcla- 
| tion 3 and from theſe we infer that the Author of 
them and it, s powerfal and knowing. TI allow 
the Interence ſo tar | as it goes, but how 4 we 
know from thele Etfects, That Being to be Vera- 
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\ cious as well as Powerful and Knowing ? 1 mean 
 Veracious in aff. things propos'd to us in this 
| way, and in all the Parts and Promiſes of the 
Revelation, 


To confider and . propoſe this Matter more at 
!arge, *Tis not enough (as [ jadge) for our ſa- 
tisfation, and to eſtabliſh FX certainty of Re- 
veal'd Religion , that we know the: Phyſical or 
Metaphyſical Attributes of the Divine Nature : we 
muſt alfd know its Moral Attributes, as I may fo call 
them 3 ſuch as Goodnel;, Jaſtice, Holinefs, and par- 
ticularly Veracity. Now, theſe | am not able to 
deduce or make out from your Principles. You 
have prov'd very well an Eternal, All-powerful, 
and All-knowyng; Bcing' : bt how this fapreme 
Being wilt treat ns, we cannot be afſur'd from 
thele Attributes, It you ſay we know that by 
Revelation, then the Queſtion returns, How do 
we-ltow the Truth of that Revelation 2 We muſt 
not take it from the, Report of that Revelation 
ie ſelf, for then we argne in a Circle : And it muſt 
be collected from ſome other Attribntes, than rhe 
bare Power and Knowledge of the Revealer. 


If you ſay Veracity 1s a Perfeftion, and con- 
ſequently muſt belong to rhe Nature of God : I 
think fo too according to my Principles : but I do 
not find that you make uſe of that Argument, 
nor do I remember, amongſt thoſe. many Jdea's 
and Sigmfreations of Words, which you have ſta- 
6d and''defin'd, that you have any Whete' told us 
whit PerſeFion is 53 whar its Idea 'or Definition. 
If it be from this Head _ vou wou'd deduce 

| 2 the 
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the Veracity of God, 'tis necefary;.you (hou'd tell 
us what 1s to be underſtood by Perfe#ior in your 
Way : how it is deriv'd from the Senfes, and how 
it includes Veracity. 


Where you - mention the perfections of God, 


you take no Notice of Veracity. And m thar 


long Catalogue of Idea's, you have given an Ac- 
count of, I do not perceive, as I ſaid before, that you 
have any where told us what is the Idea of Per- 
feftion, what it contains, or how 1t i formed : 
though it be a Name and Notion generally re- 
ceiv'd, and of more Importance than many of thoſe 
[\dea's you have fo curiouſly anatomizd. And to 
ad that 1n the laſt place, not only the Truth of 
Revelation, but alſo of our Faculties 1n -other 
Things, depends vpon the Varacity of their Author, 


The Immortality of the Soul, was a third Thing 
which I cou'd not cleag to my felt, upon your 
Principles. You ſuppoſe that the Soul may 
be ſometimes abſolutely without thoughts of 'one 


| kind or other , and alſo that God may, it he pleaſes, 


(for any thing we know by the Light of Nature) 
ewe, or have given to ſome Syſtems of Mat- 


;-ter, a Power to conceive and think. Upon thelc 


two Suppolitions, I cou'd not make out any 
certain proot of the unmortality of the Soul, and 
2m apt to think it cannot be done. 


As to the Fir(t : I wonder how you can obferve 
that your Soul ſometimes does not think z for when 
vou do obſerve it, you think. If a man cou'd 
think and not think at the ſame time, he might 


- 


IVES 


(9) 


be able to make this Qbſervation. But howſove- 
ver that be, 1 do not underſtand how the Soul, 
if ſhe be at any time utterly without Thoughts, 
what it is that produces the firſt Thought, again, 
at the end of that unthinking Interval. You ſay 
Matter cannot produce a Thought 3 and you fay 
an unthinking Subſtance cannot produce a Thourtsl 
and 1 know nothing in ( unthinking ) Man, Þur 
one of thcle two. What 15 1t then that lights the 
Candle again, when it 1s put out ? Beſides, 1 an 
utterly at a loG how to frame any Idea of a dead 
Soul, or of a Spirit without Lite ,or Thoughts. 


What 1 the Soul when {tec docs not think 2 what 


Idea or Dctinition can you give of her in that State? 
ſhe muſt be actually lomething if ſhe cxiſt. She 
muſt then have ſome Properties whereby the may 
be detin'd or deicribd 5 ſomething whereby ſhe 15 
diſtinguiſh'd trom Nothing, and trom Mattcr. Then 
after all, What Security can we have upon this Sup- 
noſition, that we ſhall not fall into this Sleep at 
Death ? and ſo continue without Lite or T hought : > 
And bare being 15 but the immortality of a ſencelet; 
Stone. You chink alto which is more ſurpriſing, that 
Ange)- '\-ep by ins. It Angels have Bodies, there may 
; retence tor he : but 1t they have 10 Bo- 
v can have no Fumes or Vapois that 

cauſe SIP, nor anv walt of Spirits to be recrui- 
ted. Befides, according to your Opinion we know 
nothing of Angel: but by Revelation, and where 
does that Revelation tell you that theſe aftive 
Spirits fleep or {Jumber ? or dream, as you an 
| do ſometimes. And atter all, the coimmon Dit- 
ficulty (till returns z How they awake, and how 
C they 
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- they paſs from their unthinking State, to a thinking 


State again ; which 13 always to be confider'd. 
You compare Cogiation in a Spirit, to Motion 
in a Foily, and fo Cellation trom Thought in a 
Spirit, mul: an{wer to Reſt in a Body. Now, 
when a Body is 1n Reſt, there muſt be ſome 
Caule to put it mtv Notuons 1 enquire theretore 
wit that Caule 15, which in the quienſm of a 
Sri £ Humane Or Angeltcal) or Statc of Non 
Comation, buns to Fhuughts again, 


Put vhatlocyer vel fancy COncerning (lic Sicep 
of Anuel-, or of tic Soul, I am fatty 'd that it 
I> NO fuUthIEnt ATEUmeont to PTIOVE that we have 
no 1  ughts in our Sleep, becaulte Wwe do not al- 
ways 16. mber thems tor the ſame thing happers 
to 1s ofien when weare aware. It we thouwd 
GOMICIVC Pytiecoras Ii13 Rue, to cail vur lciVEsS to 
an account every Evenus, tor the Actions and 
1houpht> Ot that Day. 1 believe we {hou'd find 
many vacant Spaces Within the compaſs of a Day, 


which we cou'd not fill up with Thoughts, nor 


ca!l tro wind what we did or mu>sd upon every 
Minute or Hour. Many tleenng Thoughts pat: 
through the Soul without Obſervation, and leave 
no 1race or Idca behind them ; and accoruingly 
we torget fomctimes in a trice what we had 
done jult betore. Im ture 1n one Infrarcce this 
oiten happens tO me, 1 often go to wind up my 
Watch again, When 1 had wonnd it up nut ten 
\!inincs betore, And the fame thing may ve ob- 
lervd 1m many other Inſtances, Nay, cven in 
\;jattcr> of immediate icnfation, we ſometimes do 
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*nort perceive that which plainly 1s exposd to our 


{Senſes 3 we overlook a thing that lies before our 


«Eyes, and we feck for that which we hold in 
« our Hands. V\ hat does not ſtrike us with tome 
| Briskne, we little min when pretent, and lets 
. remember when paſt and ablent. It whileave are 
;awake thele things happen to us, methinks it can- 
; not be expected, that we thou'd attend and re- 
, member all our Icepy. Thoughts, when the Im 
 prefiions are more du}l and faint: The Though: 
vaandring, tortuitous, and commonly inconnecte«| 
one with another. When the Impreftions happen 
to be {trong, 1o as to excite Pain, or Plealure, or 
any Patton, we remember them, and many time: 
they awake us. But 1f they are weak, as general- 
ly they are in Sleep, we think no more ot them. 
But yet uv often happens that next Day, or fone 
Days atter, foine Accident or Ditcourle brings to 
our Vind fuch a Dream 3 which, without that 
Occation, word have quue ihpt our Memory, 
and wowd ncver have been recall d or thought 
of agiin. Vhis thews that we may dream of ma- 
ny thinzs that we do not rememver, withour 
loine particular Gecalion, The Brain in Sleep 15 
moiſt, 1omethins like that of Intants or Children : 
And you word put a Child to a hard Tak, to 
tell you at Night, all that had paſsd that Day in 
his Vlay or his Talk, and much more in this 
Thoughts, So I ſhould think you a hard Task- 
Maſter, it you thou'd put us to count to you all 
the childiſh Thoughts vic had in the filent Night, 


and 1n a found Sleep. 


C2 But 


nm 


w A. 


| 
— - 


% 
yy 
: 
1 
: 
v 
. 
. 4 
: "” 1 
"T4 

® - 
; 

Pets 7 
_ 4 i 
| W- - 


"'Þ 
. 
: 


ſame Men, and the ſame Perſons then that we are 
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But to return to the Soul and its Immortali-* 
ty, which is our great Concern. Whether the © 
Soul be, or be not, a diſtint Subſtance from the , 
Body, I do not perceive that her Immortality can |, 
be prov'd by your Principles. It ſhe be not di- . 

pro &; P b: 
{tint trom the Matter of the Body, when. that is | 
corrupted and ditlolv'd, tis manifeſt the muſt be tc 
ditiolv'd allo. And 1f ſhe be a Subſtance, di- 
{tint trom Matter, however you ſay ſhe 1 {ome- 
times without Thoughts, or any manner of Operati- 
on; why then may ſhe not be fo (according to 
this Doctrine) attcr Death, thougntleſs and ſence- 
leſs, and ſo without Lite ? 'T1is tome comfort in- 
cleed that we ſhall at length return to Life at 
the Reſurreftion : but I know not how you ex- 
plain that z nor how far you allow us to be the 
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now : It our Bodies be chang'd, from what they 
are now, both as to Particles, Shaxe and Confi- 
ſtency : Unlcls, 1 fay you will allow the ſame Sou], 
with the ſame Habits and Dilpoſitions, to be the 
ſame Man, the ſame Perſon, whether 1ts Body be 
the ſame or no, | know nut how vou conceive 
the Relurrection. Burt I contels I do not under- 
ſtand what that Diſcourſe about the Identity or 
Non-identity of the fame Man, fleeping and 
waking, and about Caſtor and Po/ux, what I lay, 


1 


. It aims at and tends to. You teem to be very 


nice and ſ[cholaſtick, about the Notions of Homo- 

neity, as I may lo ſay ; Perſonality, and indivi- + 

dual Identity or Non-1dentity : but not ſeeing 
what 
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What that Diſcourſe drives at, I ſay no more of 
 & till 1 have farther Light. 


I 1 proceed now to the ſecond Suppoſition, which 
CJ think weakens the Proof of the Immortality of 
1 the Soul : when vou fay God may give and may 
have given, for any thing we kno, a thinking 
Power to Matter, or Perception and Comrmraton 
” to ſome Syſtumes of Niatter. {[t this may be done, 
How Jo we know that it 1+ not done ? or that 
Our Soul 15 not Matter ? It Niatter be capable of 
| Ip a Power, I do not {ee wiv it ſhou'd not have 

t, that every thing mav be unprov'd according 
to 1ts beſt Capaciies, And by this means, that 
Order of Beings, which we call Spirits, woud be 
ſupertiuous, fremg Natter alone may pertorm all 
their Operation-, That a Spirit ot higher or lower 
2egree, may think in Matter, all will grant : but 
that Cogitation ſhou'd be a Property or NModih- 
Cation of Matter it tclt, that is to me unconcetvea- 
ble. 1 can conceive noining in Matter (at preſent) 
por anv othcr finite Being, but Subſtance, V!oles, 
or Relations ; and how Copnation, or vs Cogr- 
$a, (houw'd bo (in Vatter) any cf theſe, | can- 
not apprenend, according to the Idca 1 have, - 
ther of Matter or Cogntatton. 


But there 1s (tl! a farther Doubt or, Dithcul- 
ty in this Cafe, even as to the Nature of God 
and his Immateriality. I'm afraid the Materia- 
Þſts will profit too mnch from that Notion or 

+ Conceſtion, that Matter may think : For, ſay they, 
& Matter be capable of thinking, it may have 
WE \Will 
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Will and. Underſtanding, and any other Facuky 
ot a thinking Subſtance, and in any Degree of 
{p1ritual Pertection, and conſequently may be God 5 
at Icaſt we have a fair Chance for it z what it is 
capable of, it may have fatally, or it may be con- 
nac tor any thing we know 3; there being no 
Contradiction in the Caſe. You ſcem to think 
that Niitter bt as truly capable of Cogttation, as 
ot Notion : and it one be connate, as we think 
I: May be, the oiher may be lo allo. 


They will further argue with you thus. You 
ſay you have no Idea of the Subſtance of Mat- 
tcr, nor Know what Propertics may flow from 
It : vou do not know then, whether 1t includes 
Cognation, or excludes it ? So we have, ſay they, 
1,ain a tair Chance for it, {ccing you acknow- 
edge that we have no Idea of the Subſtance of 
\latter that excludes Cogiration, and conſequent- 
iv the ſupreme Copgitant-Being may be Matter, 
O07 ABBY thing WE KNOW, 


Ulpon the whole, as you ſeem to acknowledge 
that vour Prout ot the Immateriality of the Soul, 
GO 10421 No higher than Probability 3 ſo Pm 
atran vour Proot of the Immateriality of God, 
Or JNV Proot that can be deduc'd from Y OUT Prin- 
ciplc>, will rite no higher than Probability. Tho 
[ think you ſome where ſay, that you have de- 
monſtiated that God is izumaterial. I heartily 
wiſh it, and that the Doubts I bave ſuggeſted on- 
ly to provoke a clearer Proof, may be effectual- 
ly lati>fv'd. 
| ST 
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Sir, Theſe are ſome of thoſe Refleftions I made 
in reading your learned Treatiſe, and if I have” 
miſtaken or miſrepreſented your mind in any- 
thing, *tis, INI aſſure you, not willingly, nor for 
want of Reſpedt to the Author, 


SIR, 


Memorandum, 1 alway: 
cite the Third Edition. 


Your moſt Humble Servant. 
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